Uttering words of Kufr 


In the Name of Allaah, the Most Gracious, the Most Merciful. 

All praise is due to Allaah, and may prayers and peace be upon the Messenger 
of Allaah, and upon his family and his companions and all who followed him. 

To proceed: 

Allah says: "Not a word does he (or she) utter but there is a watcher by 
him ready (to record it)" (Qaf 50/18) 

It is narrated from Abu Hurayrah that RasulAllah (saw) said: "A person 
may speak a word, not realizing what he is saying, and he will fall 
because of it into the Fire further than the distance between the East and 
West." (Bukhari; Muslim) 

It is narrated in a report which was classed as sahih by Tirmidhi, that 
Bilal ibn al-Harith said: "I heard RasulAllah (SAW) say: "One of you 
may speak a word that pleases Allah, and not know how far it reaches, 
but Allah will decree that He is pleased with him until the Day he meets 
Him. And one of you may speak a word that angers Allah, and not 
know how far it reaches, but Allah will decree that He is angry with 
him, until the Day he meets Him." (Tirmidhi) 

Imam Ahmad recorded from Bilal bin Al-Harith Al-Muzani said that 
RasulAllah (saw) said: "Verily, a man might utter a word that pleases 
Allah the Exalted, unaware of how highly it will be regarded, and on its 
account Allah the Exalted and Most Honored decrees His pleasure of 
him until the Day he meets Him. A man might indeed utter a word that 
angers Allah the Exalted, unaware of how dreadful it will be and on its 
account Allah the Exalted decrees for him His anger until the Day he 
meets Him." Alqamah used to say, "How many words did I not utter 
because of the Hadith that Bilal bin Al-Harith narrated." (Nasai; Ibn 
Majah) 

It is narrated from Abdullah ibn Buraydah that his father said: 


"RasulAllah (saw) said: "Whoever says 'I have nothing to do with Islam' 
and is lying, he is as he said, and if he is telling the truth, he will never 
come back to Islam soundly." (Nasai) 


Ibn Taymiyya states: "In summary, whoever states anything that is kufr 
or performs the action without the intention of becoming a kafir, for this 
reason he will become kafir. Because no one can intend kufr other than 
those Allah wished." (as Sarim'ul Maslul) 


Kufr Occurs by Beliefs, Statements and Actions 

an-Nawawi said in "Kitaab ur-Riddah" (The Book of Apostasy), "It is the 
cutting off of Islaam. This occurs sometimes by a statement which 
constitutes kufr, and sometimes by an act. And the actions which 
necessitate kufr (that expel from the religion) are those which are 
performed deliberately, and mocking the religion is clear [in this 
regard], such as prostrating to an idol or to the sun, or throwing the 
Qur-an into filth, and the magic which involves worshipping the sun 
and other such acts." ( Rawdat ut-Taalibeen (7/284-283) 

Ibn al-Qayyim said, "And likewise, the branches of kufr (amongst them 
are) those which are statements and those which are actions. And just 
like a person can fall into disbelief (that expels from the religion) by 
wilfully saying a word constituting disbelief, and which is a branch of 
disbelief, then likewise, he can fall into disbelief (that expels from the 
religion) by doing an act of kufr, from amongst its branches that are 
actions, such as prostrating to an idol, belittling the mushaf. So this is a 
principle." ( Kitaab us-Salaat; pp.53-54) 

Shaikh 'Abdur-Rahman bin Hasan said, "And likewise the Fuqahaa 
have mentioned concerning the ruling upon the apostate that a person 
can become a disbeliever by a statement (he utters) or an action he 
performs, even if he testifies that there is nothing which has the right to 
be worshipped except Allaah and Muhammad is His Messenger, prays, 
fasts and gives charity. He becomes an apostate by such statements and 
actions and whatever he uttered or did nullifies his actions, especially if 
he dies upon that. In that case the nullification of his actions is a matter 
of consensus." ( Ad-Durar as-Sunniyah ; p.214) 


Whoever speaks word of kufr is kafir in both Dhahir and in Batin 

Ibn Taymiyyah said: 

"1- Surely we know that without coercion whoever curses Allah and His 
Rasul moreover whoever utters alfadh al kufr (words of kufr) without 
coercion, makes a mockery of Allah, His Rasul and His ayah, this 
individual is in batin and in dhahir kafir. Whoever states an individual 
as such can sometimes be Mu'min in batin and kafir in dhahir, this 
individual will have made a statement that is necessarily known in deen 
as fasad (corruption). 

It is because surely Allah had mentioned the words of the kafir in the 
Qur'an and had given the hukm of kufr; He had informed that with this 
they deserve jahannam. If their words of kufr were on the same level of 
the mistake of those who is mistaken in their shahadah while they were 
witnessing or on the same level of the mistake of those who is mistaken 
in their uttering while they uttered; Allah would not have made them 
ahl jahannam with a probable shahadah of either correct or false. On the 
contrary He would have required punishing them with the condition 
that this shahadah is correct. This is like the following ayahs: "They do 
blaspheme who say: "Allah is Christ the son of Mary." But said Christ: 
"O Children of Israel! Worship Allah, my Lord and your Lord." 
Whoever joins other gods with Allah,- Allah will forbid him the garden, 
and the Fire will be his abode. There will for the wrong-doers be no one 
to help. They do blaspheme who say: Allah is one of three in a Trinity: 
for there is no god except One Allah. If they desist not from their word 
(of blasphemy), verily a grievous penalty will befall the blasphemers 
among them." (al-Maeda 5/72-73) and other similar ayahs. 

2- When the heart believes in the truthness of the Rasul and that He is 
an envoy, if it loves and exalts the Rasul; this condition will prevent 
from cursing and speaking evil of the Rasul. This is because it is not 
expected from them, other than that which is sourced from belittling 
and not appreciating. From this it is understood that the abstract belief 
that He is haqq, can only become iman by loving Him by heart, and 
exalting Him. (Fatawa 7/557) 


"The Hypocrites are afraid lest a Sura should be sent down about them, 
showing them what is (really passing) in their hearts. Say: "Mock ye! But 
verily Allah will bring to light all that ye fear (should be revealed). If 
thou dost question them, they declare (with emphasis): "We were only 
talking idly and in play." (At-Tawba 9/64-65) 


Ibn Taymiyyah stated following after he mentioned the above ayah: 
"This is an open nass regarding that it is kufr to mock Allah, His ayah 
and His Rasul. Above all, cursing is much precedence. This ayah shows 
whoever either serious or in jest attributes deficiency to the envoy of 
Allah (saw) will be kafir." (As-Sarim'ul-Maslul, 28) 

When we take notice of the expressions of Ibn Taymiyya whoever 
expresses statements that are kufr, without coercion, about the 
individual who says 'other than batin this individual will be kafir only 
in dhahir' this individual will have said in deen ul Islam this individual 
will have said a word which is known necessarily as corruption (fasad). 

Now what would he say to the individual who says an individual as 
such is neither in dfhahir nor in batin kafir? 

Ibn Taymiyya states: "This is the madhab of the general mass of the 
people of knowledge. Ibn Al-Munthir said: 'The general mass of the 
people of knowledge have formed consensus upon that the hadd of the 
one who swears at the Prophet is execution. 

And from those who sad this was Malik, Al-Layth, Ahmad and Ishaq. 
And it is the madhab of Ash-Shafii; he said: "And it is mentioned from 
An-Nu'man: He is not killed, that which they are upon from shirk is 
greater." 

And Abu Bakr Al-Farisi, from the companions of ssh-Shafii, mentioned 
the ijma of the Muslims upon that the hadd of the one who swears at the 
Prophet is execution, just as the hadd of he who swears at other than 
him is whipping. 

And this ijma that he mentioned is understood as being the ijma of the 
first generations from the Sahabah and the Tabiin, or that he meant with 
that, their ijma upon that the one who swears at the Prophet, it is 
obligatory to kill him if he is a Muslim. 

And likewise, Al-Qadhi 'Iyad restricted it, as he said: 'The ummah has 
formed consensus upon the execution of the one who belittles him or 
swears at him from the Muslims.' 

And the Imam Is'haq Ibn Rahuyah, one of the great Imams, said: 'The 
Muslims have formed consensus upon that whoever swears at Allah, or 
swears at His Messenger, or rejects anything from that which Allah 
(awj) revealed, or kills a Prophet from the Prophets of Allah (awj), that 


he is a kafir due to that, even if he accepts everything that Allah 
revealed/ 

And Al-Khattabi said: 'I do not know anyone from the Muslims who 
differs regarding the obligation of his execution.' 

And Muhammad Ibn Sahnun said: 'The scholars have formed consensus 
upon that the one who swears at the Prophet, belittling him, is a kafir, 
and the threat of the punishment of Allah is upon him, and his ruling 
according to the ummah is execution, and whoever doubts his kufr and 
his punishment, then he has disbelieved.' 

And the clarification of the opinion regarding it is that the one who 
swears, if he is a Muslim, then he disbelieves and is executed, without 
any difference, and it is the madhab of the four Imams and other than 
them. And those from the Imams who have mentioned the ijma upon 
that have past, like Ishaq Ibn Rahuyah and other than him. 

And if he is a dhimmi, then he is executed also in the madhab of Malik 
and the people of al-Madinah, and the mentioning of their phrasings 
will come. 

And it is the madhab of Ahmad and the fuqaha of the Hadith. And 
Ahmad clearly stated that in many places. Hanbal said: 'I heard Abu 
Abdullah saying: Everyone who swears at the Prophet or belittles him, 
whether he is a Muslim or a kafir, then execution is upon him. And I see 
that he should be executed and not given istitabah.' 

He said: And I heard Abu Abdullah saying: 'Everyone who breaks the 
ahd and innovates an innovation in Islam like this, then I see execution 
upon him, they were not given the ahd and the dhimmah upon this.' 
And likewise, Abu As-Saqr said: I asked Abu Abdullah about a man 
from the people of dhimmah who swears at the Prophet, what is upon 
him? He said: If the Bayyinah is established upon him, then whoever 
swears at the Prophet is executed, whether he is a Muslim or a kafir.' 
Both narrated by Al-Khallal. And he said in the narration of Abdullah 
and Abu Talib, and he was asked about someone who swears at the 
Prophet, he said: 'He is executed.' It was said to him: 'Are there ahadith 
regarding it?' He said: 'Yes. ahadith, from them the hadith of the blind 
man who killed the woman. He said: I heard her swearing at the 
Prophet. And the hadith of Husayn, that Ibn Umar said: Whoever 
swears at the Prophet is executed. 

And Umar Ibn Abdul-Aziz said: He is executed. And that is because 


whoever swears at the Prophet is a murtad, and no Muslim swears at 
the Prophet/ 

Abdullah added: 'I asked my father about one who swears at the 
Prophet is he given istitabah?' He said: 'Execution has become 
obligatory upon him, and he is not given istitabah. Khalid Ibn Al-Walid 
killed a man who swore at the Prophet and did not give him istitabah/ 
Both narrated by Abu Bakr in 'Ash-Shafii'. 

And in the narration of Abu Talib: 'Ahmad was asked about the one 
who swears at the Prophet. He said: He is executed. He has nullified the 
ahd.' And Harb said: 'I asked Ahmad about a man from the People of 
dhimmah who swears at the Prophet. He said: He is executed if he 
swears at the Prophet.' Both narrated by Al-Khallal, and he clearly 
stated this in other than these answers. 

So all of his sayings are clear statements regarding the obligation of 
executing him, and in that he has nullified the ahd, and there is nothing 
from him different than this. And likewise was mentioned from all of 
his companions, the earlier and the later of them, they did not disagree 
on that.' Surely if the individual who curses is Muslim he will be made 
takfir with this and without doubt will be killed. This is the view of the 
four imam and others." (as-Sarim'ul-Maslul, 5) 

"Verily insulting Allah (awj) and insulting RasulAllah (saw) is kufr, 
outwardly and inwardly. And it is all same if the one who does these 
insults, believes that this is haram, or if he believes this action is 
permissible, or if it is negligence in his creed, (it is always considered 
kufr) This is the madhab of the fuqaha of all the ahl-sunnah, those who 
proclaim that iman is statements and actions." (as-Sarim'ul-Maslul, 451) 


"...And from the ways of Allah is that in regards to those who harm 
Allah and His Messenger whom the believers cannot punish, then Allah 
Himself takes sufficient revenge on behalf of His Messenger. For 
example, the story of Allah's one-by-one destruction of those who 
mocked RasulAllah (saw) is well known, as has been mentioned by the 
scholars of history and tafsir. 

They were a small group of the heads of Quraysh, including al-Walid 
bin Mughirah, al-'As bin Wa'il, al-Aswadan bin 'Abd al-Mutallib, Ibn 
'Abd Yaghuth, and al-Harith bin Qays. Also, RasulAllah (saw) wrote to 
Kisra (the king of Persia) and Caesar (the king of Rome), while neither 
of them had entered into Islam. However, Caesar respected the letter of 


RasulAllah (saw), and treated his ambassador in a fine manner, so his 
kingdom was kept for him, and this is why it was said: 'His kingdom 
remains for him among his descendents until today/ 

As for Kisra, he tore the letter of RasulAllah (saw) into pieces and 
mocked him. As a result, Allah caused Kisra to be killed soon after, and 
caused his kingdom to be torn into pieces, and there did not remain for 
any of the future Kisras any kingdom, and this - and Allah knows best - 
is in accordance with the phrase 'the flesh of the scholars is poisonous/ 
So, how would it be with the flesh of the Prophets (saw)? 

And in the 'Sahih/ it is narrated: 'Allah (awj) says: 'Whoever declares 
his enmity to a close ally of Mine, then I declare war on him.' So, how 
would it be in the case of the one who declares his enmity to the 
Prophets? 

Whoever Allah declares war upon, then he will no doubt be fought! If 
you read the stories of the Prophets mentioned in the Qur'an, then you 
will find that their people were destroyed the moment they began 
harming their Prophets by throwing at them the nastiest of words and 
actions. 

This is how the Children of Israel had humiliation thrown upon them, 
and this is how they earned the anger of Allah, and they had nobody to 
help them against Him - all of this, because they killed the Prophets 
without any right, in addition to their disbelief, as Allah mentioned in 
His Book. And you will not find anybody who ever harmed a Prophet 
from the Prophets - and did not repent from this - except that Allah 
would strike him with some type of calamity or disaster soon after. 

And we have previously mentioned the efforts of the Muslims in 
hastening their punishment of the disbelievers, who insulted RasulAllah 
(saw), and we mentioned many different examples of this, and this is a 
wide door of discussion that cannot be mentioned here in its entirety. 

An example of this is what has been mentioned regarding a huge group 
of the Muslims in our times, when they were laying siege to the 
fortresses and cities of the Romans on the Syrian coast. They said: 'We 
used to lay siege to the castle or city for a month or more without being 
able to penetrate it. As soon as we would hear that its people began 
insulting RasulAllah (saw) and attacking his honour, our victory over 
them was suddenly and miraculously made quick and easy, and would 
not come beyond a day or two afterwards. The gates of the area would 
open, and we would proceed to attack them severely. We would be 


extremely happy with this speedy victory when we heard their slander 
of him (peace be upon him), despite our hearts being filled with rage 
because of what they had said/ 

And similar accounts were narrated from our trustworthy companions 
from Morocco, as their incidents with the Christians there were similar. 
So, from the ways of Allah is that He (jj) sometimes punishes His 
enemies with a torment of His own, and He (jj) sometimes does so at the 
hands of His believing servants." (as-Sarim al-Maslul "ala Shatim ar- 
Rasul 2/233) 

Imam Malik ibn Anas (ra) said: "Any Muslim who curses RasulAllah 
(saw) is killed without being asked to repent." (Sahnoon 'al 
Mudawwanatul Kubra', A1 U'tbi 'al U'tbiyyah', Qadi I'yaad "ash Shifa 
bi Ta'rif Huqooq Mustafaa') 

Ibn Abi Zayd al Qayrawaani said "If someone speaks disrespectfully of 
RasulAllah (saw) he should be put to death without accepting his 
repentance. If someone from a tolerated class speaks disrespectfully of 
him, aside from simply expressing his disbelief, he should be put to 
death unless he becomes a Muslim." (Al Qayrawani 'ar Risaalah' 173) 

Ibn Hazm said "A person who insults Allah (swt) or any of His prophets 
is a disbeliever and must be executed without mercy or compensation." 

(Ibn Hazm 'al Muhalla' XI, 2308) 

Ibn al Qaasim said "Anyone who curses him, reviles him, finds fault 
with him or disparages him is killed. The community says that he 
should be killed just like the dualist. Allah made it obligatory to respect 
the Prophet and be dutiful to him." 

He also said "Any Jew or Christian who curses the Prophets in any way 
other than that by which he normally disbelieves is beheaded unless he 
becomes Muslim." (Al U'tbi "al Utibiyyah', Qadi Iyad 'ash Shifa bi 
Ta'rif Huqooq Mustafaa' 374; 439) 

Sahnoon said about those who curse RasulAllah (saw) "This is apostacy 
in exactly the same way as zandaqah is. Therefore there is some dispute 
about whether such a person should be called to repent (as a Muslim) or 
whether he is a disbeliever. Is he to be killed by a hadd punishment (as a 
Muslim) or for disbelief?" (Qadi Iyad 'ash Shifa bi Ta'rif Huqooq 
Mustafaa' 374) 

Ibn al Mundhir Qadi I'yad said "Abu Bakr ibn al Mundhir said that the 


bulk of the people of knowledge agree that whoever curses RasulAllah 
(saw) is killed." (Qadi Iyad "ash Shifa bi Ta'rif Huqooq Mustafaa' 
[p.373]) 

Abu'l Hasan al Qaabisi said "When a person's curse (of a prophet) is 
proven and then he repents of what he has done and shows his 
repentance, he is killed for the curse as a hadd punishment." (Qadi Iyad 
'ash Shifa bi Ta'rif Huqooq Mustafaa' 402) 

Qaadi I'yad said "Know that all who curse Muhammad (saw), or blame 
him or attributes imperfection to him in his person, his lineage, his deen 
or any of his qualities, or alludes to that or its like by any means 
whatsoever, whether in the form of a curse or contempt or belittling him 
or detracting from him or finding fault with him or maligning him, the 
judgment regarding such a person is the same the judgement against 
anyone who curses him. He is killed as we will make clear. This 
judgment extends to anything which amounts to a curse or a 
disparagement. We have no hesitation concerning this matter, be it a 
clear statement or allusion. The same applies to anyone who curses him, 
invokes against him, desires to harm him, ascribes to him what does not 
befit his position or jokes about his mighty affair with foolish talk, satire, 
disliked words or lies, or reviles him because of any affliction or trial 
which happened to him or disparages him, because of any of the 
permissible and well-known human events which happened to him. All 
of this is the consensus of the u'lamaa and the Imaams of fatwa from the 
time of the sahaabah until today." (Qadi Iyad 'ash Shifa bi Ta'rif 
Huqooq Mustafaa' 373) 

Sidi Khaleel said concerning issues which break the contract of 
protection for the dhimmi [the non-Muslim living in Dar al Islam] 
"Insults a prophet with slander over and above what constitutes his 
disbelief...he should be put to death unless he embraces Islam." 

(Khaleel 'al Mukhtasar') 

Ibn Naqeeb al Misri said "When a person who has reached puberty and 
is sane, voluntarily apostatizes from Islam, he deserves to be killed.... 
(and he included the following as apostacy:-) ...to revile Allah or His 
Messenger..." (Ibn Naqeeb al Misri 'U'mdat as Saalik wa U'ddat an- 
Naasik' Kitaab al Jinayaat [p.596-597]) 

This is the hukm for the one who curses Allah, His ayah and His Envoy. 
We take refuge in Allah from this. Before going on to another issue in 
order to prevent doubts it would be beneficial to touch upon the 
following: 


Surely stating the words of kufr is kufr in both dhahir and batin even if 
its owner did not intend kufr. However if the individual does not know 
the meaning of the word and utters it because this individuals intention 
was not that which necessitates kufr he will not be made takfir of. 

The reason is because this individual with his word which is under 
consideration did not intend the kufr meaning of his word. It is like the 
following example: If an individual says raina to the Nabi (saw) 
meaning listen to us, this individual will not be made takfir of. However 
if he says raina to criticize, to condemn (wal iyyadu billah) even if this 
individual does not know this is kufr and did not intend (kufr) in dhahir 
and batin he will be made takfir of. 

This is why we can come across words from the ulama similar the 
following: Whoever speaks kufr or performs kufr he will be made takfir 
of even if he does not intend this. For this reason the slave of Allah 
should not utter a word without knowing its meaning or interpretation 
that may take him to the pleasure or displeasure of Allah. 

Abu Hurairah heard RasulAllah say: "A slave of Allah may utter a word 
without thinking whether it is right or wrong. He may slip down in the 
fire as far away a distance equal to that between the east and west." 

(Bukhari) 

Abu Hurairah narrated RasulAllah said: "A slave (of Allah) may utter a 
word which pleases Allah without giving it much importance and 
because of that Allah will raise him to degrees (of reward); a slave (of 
Allah) may utter a word (carelessly) which displeases Allah without 
thinking of its gravity and because of that he will be thrown to the hell 
fire." (Bukhari & Muslim) 

Ibn Taymiyya states: "Hafidh states: 'An individual who hears 
something which can not be understood, in other words, the meaning 
for him is not cared for, and is not requested. The meaning is not set in 
his mind or is not even thought to be set, however it will be used when 
he sees the need to/ Shayh Izzeddeen b. Abdussalam states: 'This is 
something the one stated can not differentiate the good or bad of it. For 
this reason it is haram for a human to speak of that which he can not 
distinguish the beautiful from the ugly.' Nawawi states 'In this hadith 
there is encouragement to protect the tongue. According to this the one 
who wishes to speak must think of what he is going to say before 
speaking. If he sees benefit in himself he will speak or else he'll keep 
quite." It is understood in these statements that before making a 
statement the individual must examine the meaning and concept as he 


must stay away from that which he cannot distinguish beautiful from 
ugly. And this is a must." (As Sarim'ul Maslul, 154) 

Ibn Taymiyya states: "In summary, whoever states anything that is kufr 
or performs the action without the intention of becoming a kafir, for this 
reason he will become kafir. Because no one can intend kufr other than 
those Allah wished." (as Sarim'ul Maslul) 

Sometimes they say: as long as the individual does not intend kufr he 
will not be made takfir of. Their intention with this is the meaning 
which the kufr is incumbent (tarattub) upon; it is not kufr per se. It is 
because as Sheikh (ra) stated 'no one can intend kufr other than those 
Allah wished/ 

To illustrate this point, a person may prostrate to an idol and this act in 
and of itself is kufr that expels from the religion. However, it is not a 
condition that a person "intended to perform kufr" by this act, before he 
is judged a disbeliever, since the mushriks who worship the dead and 
make supplication to them, believing that the dead provide for them 
and protect them, they never "intend to perform kufr" by these acts, 
rather they consider them to be worship and nearness to Allah, yet they 
are the greatest of acts of shirk and apostasy. 

To illustrate with another example, a person who mocks and reviles 
Allah (awj) or RasulAllah (saw), it is not required that the person 
"desired kufr" by his words of mockery or revilement, and neither is it a 
condition that he "believed (itiqad) in what he said" before takfir is 
made of him. Rather, if he said these words deliberately, intending to 
say these words, desiring to say these words, then that in and of itself is 
the kufr that expels from the religion. 

However, there is a difference between "desiring the act" and "desiring 
kufr". The latter, "desiring kufr" is of no significance and its presence or 
absence has no bearing on the ruling of takfir (in those cases where the 
action is major kufr that expels from the religion -If a person desired 
kufr in his heart, then he would become a disbeliever through that, 
regardless of whether he performed an act of kufr or not.-) 

However, the former, "having desired the act", meaning that a person 
wilfully did the act, then this does have a bearing on the ruling of takfir, 
for this is related to the preventative barriers and required conditions 
for the performance of takfir, in the sense that it must be verified that 
this act did not occur out of compulsion, or error and the likes. 


Ibn al-Qayyim said, "It has preceded that the one who uttered, when he 
found his lost camel, "O Allah, you are my servant and I am your Lord" 
erred due to extreme joy and he did not disbelieve by these words, even 
though he uttered pure and clear kufr. This is because he did not intend 
to say it. And the one who is compelled to utter kufr, has indeed spoken 
with a word of kufr, but he does not become a disbeliever since he did 
not desire to utter this word, as opposed to the one who mocks or jests 
(about Allah, the Messenger, or the religion). 

In this case, such an utterance would necessitate disbelief and divorce, 
even if he was only joking and fooling around, since he desired to utter 
these words (qasidun littakallum bil-lafdh). And even if he was just 
joking, then this would be no excuse for him, as opposed to the case of 
the one who is compelled, or who erred, or who was forgetful. Such a 
one is excused. 

A person who is forced to say something is excused, and what he said 
may be deemed as allowable, but the one who jokes is not allowed to 
utter in jest words of kufr or of divorce. When he said the words, he 
meant to say them, and he cannot claim that he was forced or that he 
made a mistake or said it out of forgetfulness or ignorance. Allah and 
His Messenger do not accept joking as an excuse that will ward off the 
punishment; indeed, the one who jokes is more deserving of 
punishment. 

Do you not see that Allah accepts the excuse of the person who is forced 
to speak words of kufr if his heart is filled with true faith, but He does 
not accept any excuse from the one who jokes. On the contrary. He says: 
"If you ask them (about this), they declare: 'We were only talking idly 
and joking/ Say: 'Was it at Allah, and His Ayaat (proofs, evidences, 
verses, lessons, signs, revelations, etc.) and His Messenger that you were 
mocking?'" Make no excuse; you disbelieved after you had believed" 
(at-Tawbah 9/65-66)" (Flam al-Muwaqqi'een, 3/63) 

Regarding the matter of ignorance not being an excuse Muhammad b. 
Abdul Wahhab had been asked a few questions... His answer to the 
question 'takfir will not be made on him if he speaks of a kufr speech 
which he has no knowledge of' does this mean if he has no knowledge 
of its meaning or that he will not be a kafir?' is as follows: 

"If an individual speaks of the kufr which he does not know this clearly 
means he has spoken what he has no knowledge of. When it comes to 
the fact if it will make him a kafir this ayah will be sufficient for him to 
understand: 'Make ye no excuses: ye have rejected Faith after ye had 


accepted it../ (At-Tawba 9/66) 


With the belief they had not become kafir they had presented an excuse 
to the prophet. It is amazing how individuals give this ayah the second 
meaning. Whereas they hear these words of Allah: Those whose efforts 
have been wasted in this life, while they thought that they were 
acquiring good by their works?' (Al-Kahf 18/104) 

'Some He hath guided: Others have (by their choice) deserved the loss 
of their way; in that they took the evil ones, in preference to Allah, for 
their friends and protectors, and think that they receive guidance.' (Al- 
Araf 7/30) 

'Such (evil ones) really hinder them from the Path, but they think that 
they are being guided aright!' (Az-Zukhruh 43/37) 

Now do these people think those referred to in the ayah have not 
become kafir? But only the individual who is in open ignorance will not 
question and learn these matters!" (Tarih'u Najd al-Mas'ala 16,447) 

Muhammad bin Abdul-Wahhab also stated: "And it is also said that 
whose about whom Allah said, 'They swear by Allah that they said 
nothing (bad), but really they said the word of disbelief, and they 
disbelieved after accepting Islam' (at-Tawbah 9/74), have you not heard 
(for yourself) that Allah declared them kuffar by a mere word they 
uttered, alongside their being from the time of RasulAllah (saw), and 
their having fought alongside him (in Jihad), prayed with him, given 
zakah, made hajj and singled out Allah in Tawhid? 

And likewise those about whom Allah said, 'Say: 'Was it at Allah, and 
His Ayat and His Messenger that you were mocking?' Make no excuse; 
you have disbelieved after you had believed.' (At-Tawbah 9:65-66) 

So those who were with RasulAllah (saw) in the expedition of Tabuk, 
and about whom Allah made it clear that they disbelieved after having 
faith, they uttered a word and then they mentioned that they only said it 
in jest (i.e. mockery). Then it has to be clear that the one who proclaims 
statements of kufr and acts on them -just because he fears a reduction in 
his sustain or some harm from people (which does not reach the level of 
ikrah / coercion)- then this one is worse than the one who did so just 
jokingly." (Kashf ush-Shubuhaat) 


Kufr Can Occur Without Believing in Kufr or Desiring It? 

Amongst the actions and statements are those on account of which a 
person exits from Islaam and it is not a condition that he desires to 
leaves Islaam (qasd), or desires to commit kufr or that he believes in the 
statement of kufr he uttered. 

Ibn Hajr said, "Amongst the Muslims are those who exit the religion 
without desiring (qasd) to leave the religion and without choosing a 
religion other than that of Islaam." ( Fath ul-Baree 12/373) 

Ibn Taymiyyah, "And in essence, whoever says or commits that which 
is disbelief, kufr, disbelieves on account of it, even if he did not desire 
(lam yaqsud) to become a disbeliever (by the act), since no one desires 
disbelief except as Allaah wills." ( As-Saarim al-Maslool; p.178) 


Ibn Taymiyyah said, "Whoever uttered with his tongue a word of 
disbelief without having any need for it, deliberately saying it, knowing 
that it is an utterance of disbelief, then he becomes a disbeliever through 
that both inwardly and outwardly, and we do not make it permissible 
for it to be said, Tt is possible for him to still be a believer inwardly'..." 
(Saarim al-Maslool; p. 524) 

He added to the above, in explanation of the verse in Surah Nahl, 
"Whoever disbelieved in Allaah after his belief, except him who is 
compelled and whose heart is at rest with Imaan. However, those who 
open their breasts to disbelief, on them is wrath from Allaah, and theirs 
will be a great torment" (Nahl 16:106) - so he said, "And it is known that 
he did not intend by the disbelief mentioned here, the disbelief that 
relates to belief (i'tiqaad) of the heart only, because a man cannot be 
compelled with respect to this (i.e. his heart cannot be forced to hold a 
particular belief, even though he may be forced to say it with his 
tongue). And He excepted the one who is compelled (to disbelief) but 
did not meant the one who uttered (disbelief) and believed in what he 
said, because he excepted the one who is compelled..." (Saarim al- 
Maslool; p. 524) 

In other words, only one who utters disbelief under compulsion is 
excused, as for the one who utters disbelief, then he has disbelieved, 
irrespective of whether his heart believed in what he said or not, since 
although a man can be forced to say something with his tongue, he 
cannot be forced to accept and believe it with his heart, and hence the 


compulsion being referred to in the verse mentioned above, is the one 
that is related to the tongue only. 

Therefore, it is not a condition that when someone utters disbelief, that 
he also believes in what he uttered for it to be considered disbelief. 


Kufr Can Occur Without Istihlaal 

Ibn Taymiyyah said, 

"And it is necessary for it to be known that the statement that 'the 
disbelief of the one who reviled (Allaah, the Messenger or the religion) 
is only disbelief because he made istihlaal of his act (i.e. declared this 
revilement to be lawful)' is a repugnant mistake and very great 
error...and this is from numerous angles..." (As-Saarim al-Maslool; 
p.514) 

"And the bayan of that is that the one who does the haram things 
making istihlaal of it he is kafir by ittifaq, because the one who makes 
istihlaal of haram things has not believed in the Qur'an, and the same 
for the one who makes istihlaal without action, and istihlaal is the belief 
that Allah did not forbid it, and sometimes the absence of belief that 
Allah made it haram, and this is defects in iman fil Rububiyah and 
defects fi iman bi risalah and this is pure rejection not built on 
muqadamah, and sometimes he knows that Allah has made it haram, 
and he knows RasulAllah (saw) only makes haram what Allah makes 
haram, then he renounces (yamtani'u) prevents himself, refuses from 
obligation (iltizam) to this tahrim, and makes 'inad from what is 
muharam, and this is worse kufr than the previous. Then this imtina' 
and refusal (Ibaau) either it is from defects in beliefs in wisdom of these 
decisions and His qudrah, and this returns to in the absence of tasdiq in 
Sifat from His Sifat, and it can be with knowledge with all what he has 
tasdiq in disobeying or following a goal from his nafs, and the reality of 
this is kufr ...and this is (imtina'u from iltizam tahrim) is a form 
different from the first one (i'tiqad for muharam things to be halal), and 
the takfir of this is known by necessity from the deen of Islam and the 
Qur'an is full from the takfir of this kind, rather its punishment is 
worse." (Ibn Taymiyyah; as-Sarim al-Maslul, 522) 


Showing compliance to kufr, is kufr 

First of all as a requirement of the principle of Islam such as "showing 
compliance to kufr, is kufr; compliance with haram is haram", a Muslim 


individual can not stay in a place which kufr is spoken or acted. An 
individual in such situation must interfere with the act of kufr he must 
either stop them from stating such kufr or leave the place which kufr is 
spoken until the kufr act or statement is stopped. Evidence regarding 
this matter can be found in the tafsir of Surah Nisa 140. 

There are some deeds which are considered to be kufr even though the 
individual claims to carry iman in his heart. Sitting in a social gathering 
which Allah, Rasul Allah or the Qur'an is ridiculed (unless real coercion 
is the case) can be an example for this case. 

Here is the tafsir of Surah Nisa 140 from Samarkandi: "The significance 
of this ayah is that whoever is to sit in a gathering as such and does not 
impediment the rebellion and denial will become partners in sin with 
those who have sinned. Those who do not intervene must keep away 
and not sit with those individuals in order not to be associated with 
their rebellious actions and kufr. To sit with those who consume alcohol, 
with those who gamble, with those who gossip, with those who lie and 
to listen to those who mock deen will make one associate in their sin. 
Those who sit with individuals who act as such will be rewarded with 
the same amount of sin just as they have performed the sin themselves." 

Qurtubi in the tafsir of the same ayah states: "Because then you will be 
like them." This mandate shows us that when the bad thing is shown 
openly it is necessary to stay away from those who are openly pursuing 
such act. The reason behind this is that an individual who does not keep 
away from them will have shown acceptance to their actions. The 
compliance of kufr is acceptance of kufr... According to this everyone 
who has not shown any type of rejection to the kufr in these gatherings 
will have equated themselves in sin with them. When others state these 
actions and act upon them a Muslim must react upon it. If the Muslim 
can not find the strength within himself to react upon these deviated 
actions he must leave the premises in order to keep away from being 
those mentioned in the ayah. 

This is supported by the hadith of A1 Urs bin Amir at Al-Kindee who 
reported RasulAllah (saw) as saying: "When sin is done in the earth, he 
who sees it and disapproves of it will be taken as one not present but he 
who is not present and approves of it be like him who sees." (Abu 
Dawud) 

And Ubaydullah in Jareer reports from his father that RasulAllah (saw) 
stated: "There is no people among whom sins are committed and they 
have more power and strength than them and do not make change 


except that Allah gives them all punishment." (Ibn Majah) 

And Jaabir bin Abdullah reports Rasul Allah (saw) said: "If any man is 
among people in whose midst he does acts of disobedience and though 
they are able to make him change they do not change, Allah will smite 
them with His punishment before they die." (Abu Dawud) 

Abu Hayyan said "These ayahs tell us that what is sinful to say verbally 
remains equally sinful when heard through the ears voluntarily..." 

(Abu Hayyan, Al-Bahr Al-Muheet) 

Al-Jassas also mentions that the Muslim witnessing munkar must forbid 
and if not capable of that, then leave the company of those engaging in 
it, as this shows the lowest degree of displeasure. (Ahkaam Al-Qur'an) 

Ibn Kathir said "The ayah means, if you still commit this prohibition 
after being aware of its prohibition, sitting with them where the ayah of 
Allah are rejected, mocked at and denied, and you sanction such 
conduct, then you have participated with them in what they are 
doing..." (Tafsir) 


Secondly as an answer to the question 'is there any exception to such 
situation' we can say coercion is an exception. If we look at the examples 
you have given; the communicator has an initiative to choose for the 
defiant that chooses continuous abnegation. If it is believed the defiant 
will accept Islam the communication of Islam will continue. However if 
he believes this defiant is just making mockery the environment which 
the mockery is made must be abandoned. Hence he is there to spread 
Islam if he is to hear kufr or see kufr the reality of his aim is to annihilate 
such acts and statements. However once he sees or comprehends that 
his defiant is mocking and making statements or acting upon kufr on 
purpose, he will come across the conclusion that communicating with 
this individual as a means to spread Islam is not working and in a case 
as such an environment as such must be abandoned. 

In the given example where a female utters Oh Mary constantly... Now 
if this individual is making such statements in the means of kufr and is 
actually expecting Mary to help her, she must be stopped or the place 
which she is present must be abandoned. 

However if this statement carries another meaning other than kufr or if 
there is an opinion that she is making such statements for reasons other 
than kufr then compliance with kufr would not be an issue since there is 


no kufr statement or action made. 


In conclusion a Muslim can not be present in a place which kufr 
statements are made or kufr actions take place. The Muslim must either 
intervene by silencing the stator of kufr or must leave the place which 
kufr takes place until it is put to an end. In conditions which such 
actions can be interpreted in other ways; if the individual is not doing 
such act or stating such statement for the purpose of kufr since there is 
no kufr there is no compliance with kufr. 

"And it has been revealed to you in the Book that when you hear the 
ayah of Allah being denied and mocked, then do not sit with them until 
they turn to a different subject, otherwise you will be like them. Surely 
Allah will gather all of the Hypocrites and disbelievers in Hell" (Surah 
An Nisa 4; 140) 

al Alusi mentions that the ayah indicates the kufr of the one who 
witnesses kufr and does not make hijrah from it nor forbid it and he 
reported the statement of Khawhirzadih who said "To have no 
objections to the kufr of a kafir is itself a type of kufr." (Alusi, Ruh Al- 
Ma'anee) 

It was narrated that 'Umar ibn 'Abd al-'Azeez (may Allaah be pleased 
with him) caught some people drinking alcohol, and it was said to him 
that one of the people present was fasting. He disciplined him as well 
and recited this verse, "certainly in that case you would be like them" 
i.e., approval of sin is also sin. Hence the one who did it and the one 
who approved of it are both to be punished. 

These ayat and statements of the scholars makes evident of the kufr of 
who sit with those who deny and mock the revelation of Allah (swt), the 
true believer will either leave the gathering or he will forbid the munkar 
or even implement what the Shariah requires in such situation if he has 
the authority and power to do so. 

"Give to the munafiqeen the news that there is for them a painful 
torment. Those who take the disbelievers for friends instead of believers, 
do they seek honor with them? Verily, then to Allah belongs all honor." 

(Surah An Nisa 4; 138-139) 

"And He in his book stated that if you hear that the indications of Allah 
are denied and scoffed do not sit with them, until they turn it to another 
discussion; otherwise you will be like them. Indeed, Allah will gather 
the Hypocrites and the disbelievers all together in Jahannam." (Surah 


An Nisa 4; 140) 


"Those who fall into discussion scoffing our ayah's turn away from 
them until they turn into to another discussion. If Shaytan makes you 
forget then after you remember do not sit together with the cruel 
crowd." (Surah A1 An'am 6; 68) 

Therefore sitting with them while they deny the truth and mock it, is a 
proof of one's alliance and agreement with them. This is also the 
acceptance of their authority which in return turns the believing Muslim 
to kafir. 


